
We are going to bypass the coffee break because of time and go to the next speakers and we will bring all four speakers back, hopefully, after that.


Dr. James Davis and Dr. Eduardo Bonilla-Silva.


F. James Davis, professor from University of Illinois, has written a book that I have read.  The title of the book is Who is Black?  And he is going to tell us about who is Black.

F. JAMES DAVIS, ILLINOIS STATE UNIVERSITY


DR. DAVIS:  I am going to read this in the interest of time and I hope my voice is up, too.  It is failing a little bit today.


The ancestry of Walter White, president of the NAACP from 1931 to 1955, was evidently no more than 1/64th African.  Yet an African American write called him "one of the shrewdest negotiators of the race."  


The race for which he negotiated was his ethnic group, his community, certainly not a genetic category.  He had experienced segregation and violence as an African American while growing up in Georgia during the most violent years of the Jim Crow era.  The Black community was outraged by White's marriage to a brunette White, his second wife.  He had married across the ethnic group barrier.


I am sure many of you are familiar with the story about Walter White and his second wife making an international goodwill tour.  He had married a brunette White.  She was an Italian American, I think, and when he was abroad he was often introduced.  They were often introduced as an interracial couple.  And Walter White was asked frequently how he had happened to marry an African American -- how he happened to marry an African woman.


(Laughter.)


When White's blonde father was struck by a car he was taken to a White ward in an Atlanta hospital.  It was then discovered that he was from the Black community and he was rushed across the street in the rain to a colored ward where he died.


These experiences reflect the American definition of who a Black person is.  That is anyone with any Black ancestry, no matter how far back.  This source of construction became known in the south as the one drop rule and anthropologists have called it the "hypodescent rule" because persons with mixed ancestry are assigned the social status of the subordinate group.  Courts have used the term "traceable amount rule."  The rule has long been taken for granted throughout the United States.  There is no more revealing example of the social construction of racial categories than the American definition of who is Black.


African Americans are the only minority in the United States subject to a one drop rule.  Persons whose ancestry is one/fourth or less Native American are generally not defined as Indian unless they prefer to be.  Instead they are perceived as being assimilating Americans who can be proud of having Indian ancestry.  In practice, the same implicit rule applies to Mexican American as well as to all peoples from the East, South or Southeast  Asia.   



The one drop rule is unique to the United States mainland reflecting our experience with slavery and segregation.  Everywhere else in the world persons whose ancestry is part African Black are perceived as mixed, not as belonging to one parent group only.  However, the status position occupied by racially mixed persons varies greatly in different societies.  Keep in mind that the one drop rule assigns all mixed persons the same racial identity and status as that of the socially subordinate group.


A second rule assigns persons of mixed heritage in between status.  For example, the coloreds of South Africa are an in between group that is defined as neither Black nor White.


A third rule assigns persons of mixed ancestry a status lower than that of either parent group as in the case of the Matte in Canada.  Once a middle group between Whites and Native Canadians.  This has also been the case with the Eurasians of India, the Amerasians of Korea and South Vietnam, and the Mulattos of Uganda.   


A fourth rule places the racially mixed in a higher status than that of either parent group as shown by the Mestizos of Mexico and the Mulattos of Haiti, Namibia and Liberia.


Following a fifth rule the status varies widely between the parent groups depending more on education and wealth than on race, as in Lowland Latin America, most of the Caribbean and Southern Europe.  In Northern Europe and the Northwest European Islands in the Caribbean persons with known African Black ancestry may marry Whites but only if they look White.


A sixth rule confers a status equal to that of all parent groups as in Hawaii, a state of the United States which does not follow the one drop rule.


The seventh rule is implicit for racial minorities in the United States other than African Americans.  Seen as assimilating Americans, such persons can acknowledge their different ancestries and have no pass to avoid a one drop rule.


These seven status rules are sociocultural constructions that have emerged from societies with different histories and different social structures.  International comparisons of rates of cancer or other diseases in different race groups can thus be extremely misleading.


For instance, in Brazil and in Latin America generally only Unmixed Africans are defined as Black.  Most African Americans would be classed as some degree of colored, not Black.  By the term "Unmixed African Black" I mean a person whose entire ancestry came from a population in Sub-Sahara in Africa.  It is now well established that pure races do not exist.  I think that was well established this morning, if not before.


Such race groups as were described half a century ago by anthropologists Kroger, Houghton and Koon are no more than overlapping statistical groupings based on combinations of visible anatomical traits.  Not only are traits such as skin color, hair form and head shape biologic and superficial but they vary independently rather than being transmitted in genetic clusters.   The emphasis has shifted to differences in the frequencies of gene markers for individual traits, single traits.


Black-White miscegenation began in Colonial America when slaves from Africa were introduced over three-and-a-half centuries ago.  Mixing between White indentured servants and Black slaves became widespread in the Chesapeake area by the mid 1600s.  Generally the mixed offspring were assigned the status of slaves and the same racial identity is African Blacks.  By the early 1700s the one drop rule had become the social definition of who was Black in the Upper South and from there it spread southward.  As a consequence, by the time of the American Revolution, there were slaves on southern plantations who looked White.


A competitor to the one drop rule also emerged in the 1600s in South Carolina and Louisiana where free Mulattos had an in between buffer status.  Allied with Whites these free Mulattos were not considered to be Blacks until the 1840s in South Carolina.  Both visible and known Mulattos could married into White families.  In Louisiana the Civil Code of 1808 prohibited free people of color from marrying either Blacks or Whites.


In other states in the Antebellum South there were court cases in which persons with one/fourth or more of Black ancestry were held to be legally White.   The U.S. had not yet lined up solidly behind the one drop rule.  However, by 1850 Southern White fears of slave rebellions and of the end of slavery fanned hostility towards Mulattos.  Support for the in between rule declined even in South Carolina and Louisiana.  The more Whites rejected the tie with Mulattos the more the latter felt compelled to see themselves as Negroes rather than as almost Whites.   Thus, in order to preserve slavery, the South came together in firm support of the one drop rule.   
For decades, however, there were court decisions and statutes in the South that limited the definition of Black persons to at least one/fourth, one/eighth or some other fraction of ancestry.


During the Plantation Era White males often obtained sexual access to slave girls and women by threats of violence or other punishments.   A mixed child in the slave quarters was an economic asset.   White men thus enslaved their own children and grandchildren.  The mixing of the genes between the two populations was continued by sexual unions between the Mulattos and both unmixed Blacks and other Mulattos.  Intimacy between Black men and White women was absolutely forbidden because a mixed child in the White family would threaten the slave system.  At present, it is estimated that from 75 to 90 percent of African Americans have some White ancestry and 30 percent or more have Native American forbearers.  Probably from 20 to 25 percent of the genes of African Americans have come from White ancestors.  I should perhaps say Europeans instead of using the term "White."   
The genes of people from Africa, Europe, Native America and from Asian have mingled to produce an extremely wide ranging variation in physical traits in the African American population.


Both the Civil War and the Reconstruction accelerated the alienation of Mulattos from Whites who made it clear that Mulattos of all shades would be defined as Blacks.  The rule gained support in the North as well as the South and was further strengthened by the passing of the Jim Crow laws at the turn of the century.  Lynching of Blacks peaked from 1885 to 1909 and light Blacks were as likely as darker ones to pay the ultimate price for alleged violations of the Master-Servant etiquette for getting out of their place.  Not surprisingly, the peak period of passing as White occurred during this same period, although most of those who could pass permanently did not do so.   


By 1915 the one drop rule was backed uniformly by American Whites.   The rule was crucial to maintaining Jim Crow's segregation in which miscegenation prevailed, not racial purity.  The racial double standard of sexual relations gave White men access to Black women but protected White women from Black men.  A mixed child fathered by a White male defined as Black by the one drop rule stayed with the mother in the Black community.


Large numbers of African Americans moved to northern cities in the 1920s and the Harlem-Based Black Renaissance Movement stressed Black unity and pride.  This renaissance was led by Mulattos who aligned themselves ever more firmly with the Black community.  The African American community had fully accepted the one drop rule by 1925.  This rule had forced persons with wide variations in physical traits into the Black community where a common culture and a sense of ethnic unity and pride developed.  The African American community had come to feel it had a vested interest in a rule constructed to dominate and oppress it.


The Civil Rights Movement of the 1950s and '60s ended the Jim Crow laws and produced major civil rights legislation but it did not challenge the one drop rule.  Actually the White backlash to the  Civil Rights Movement resulted in stronger African American support for the rule than ever.  Lighter Blacks felt heavy pressure to affirm their blackness.  In 1972 the National Association of Black Social Workers passed a resolution against the adoption of Black children by White families saying, "There are no biracial or racially mixed children.  They are Black and they need to be raised to survive as Blacks."   
Three-fourths of the states then passed laws against so-called cross racial adoption and the practice nearly stopped.  The issue has since been revived but the association has not changed its position.


Although the one drop rule is generally accepted then by both Whites and Blacks there are examples of rejection of it in both communities.  Some White children of mixed marriages as well as some African American children adopted by White families reject the Black only identity.  Many Hispanic Americans with some Black ancestry resist the rule, if they can, and embrace the Latino ethnic identity.  A majority of Puerto Rican immigrants have some African ancestry but relatively few of these were identified as Black when still on the island.   
Many Creoles of color in New Orleans and vicinity still reject both the Black and the White identity.  Native Americans with some African ancestry generally try to avoid the one drop rule usually by staying on the reservation.  Those who leave are often treated as Blacks.   In Virginia, persons who are one/fourth or more Native American and less than one/sixteenth African Black have been defined as Indians while on the reservation but as Blacks when they leave.


There are complex differences by state and tribe in the definition of who is Indian.  Some 200 small tri-racial communities in the east and south have long attempted to evade the one drop rule by remaining isolated.


In recent years a number of celebrities have publicly rejected the one drop rule.  When he won the Master's Golf Championship in 1997 and was asked how it felt to be the first Black to win, Tiger Woods replied that he is not only African American, his mother, he said, is from Thailand.  Apparently he is one/fourth Thai, one/fourth Chinese, one/fourth Black, one/eighth Native American, and one/eighth White.  As he was growing up, Woods coined a label for himself, Cablinasian.  Incidentally, Tiger Woods checks Asian as his race when the Census taker comes around.


Instances of deviation from the one drop rule are conspicuous because of the relatively rarity.  In both the Black and the White community the typical reaction to such deviation is to condemn it and confirm the rule.  For most African Americans this rule provides a clear sense of Black ethnic identity because it gets such consistent reinforcement.  For some, however, there are painful issues about identity.  For them there are conflicts in African American families and communities over differences in color, hair and other traits.  Color discrimination by Blacks against Blacks occurs not only in close personal relationships but also in the work place, the media and other areas.


There are also traumatic experiences such as Walter White's fathers, profound anxieties about passing, and still other problems.


The one drop rule generally has had at least the implicit support of law, especially for the past century.  In the 19th Century there were many court challenges to the rule but relatively few in the 20th.  State courts have generally upheld the rule and federal courts have largely left the matter to the states.  State laws defining who is Black, either in terms of fractions or an implicit one drop rule, generally have been rescinded in recent decades.  However, the courts have not invalidated the rule.


In 1983, a district court in Louisiana upheld the one drop rule in a suit brought by Susie Phipps, whose application for a passport was denied because she checked White as her race.  She looked White and had always lived this way.   
The statutory definition of a Negro had been changed in 1970 from a trace of Black ancestry to more than one/thirty-second Black ancestry.  Lawyers for the state produced evidence that Ms. Phipps was three/thirty-second's Black.  The decision was upheld on appeal and in 1986 the U.S. Supreme Court refused to review it stating that the appeal is dismissed for want of a substantial federal question.   



I might note, however, that the Supreme Court in order to consider the matter at all had to decide whether Susie Phipps was Black or not.  I mean, they had to decide whether this was a racial case or not.  And the Supreme Court, although it refused to hear the case, leaving it to the State of Louisiana, refused to reconsider did say that obviously she was known in the community as a Black.  The same kind of a comment that the Supreme Court made back in 1896 in the Plussy versus Ferguson case when the justices in the Supreme Court then said that they would consider the matter because, after all, Plussy, Homer Plussy was known as a Black in his home community.  He did not look Black but he was known as a Black.


A multi-racial identity movement gained momentum in the 1980s and 1990s.


I had a little bout with lymphoma with the lymph cancer here a couple of years ago and I have been real dry ever since.  Excuse me.


By 1982 there were some 30 multi-racial identity movement organizations and this later grew to 40 or more scattered from Florida to Alaska.  The National Confederation of these organizations, the Association of Multi-Ethnic Americans, AMEA, was formed in 1988 in Berkeley.  There are some supported national periodicals and at least two internet journals.


The drive to get government recognition of a multi-racial category has been spearheaded by Susan Graham, director of Project RACE, Reclassify All Children Equally, started in 1991 in Roswell, Georgia.  Her efforts have included testifying before many state legislatures.  In 1994 the George State Legislature mandated a multi-racial category for all state forms and by 1996 five other states had accepted this option.  Two other states have added the category since but limited it to school forms and school districts in many states have their own without statewide action added the category to school forms.


In 1993 both Project RACE and AMEA gave written testimony in favor of the multi-racial option to the Subcommittee on Census, Statistics and Postal Personnel of the U.S. House of Representatives.  Both organizations later gave written testimony to the Office of Management and Budget, OMB, which sets standards for racial classification for all levels of government in the United States, including the public schools.


In 1960 the Bureau of the Census established the practice of racial self-designation as was just mentioned, which seemed to have little effect on the number of Blacks counted.  In a directive in 1977 the OMB established four racial categories for statistical surveys, Black, White, American Indian or Alaskan Native or Asian and Pacific Islander, and the other category was to be continued for the Census.  This is a mixed bag of race, ethnicity and geographic areas.  The traditional instruction to check only one was continued.  This left most Hispanics little choice except to check "other" but some have checked "White."  Hispanic Americans are a ethnic category and may be of any race or blend.


The proposal to add a multi-racial category became very political and the OMB rejected it for the 1990 Census.  The Congressional Black Caucus and Democrats, in general, opposed this addition assuming that a multi-racial category would divide the Black community and reduce its size.  Republicans generally favored the addition of the category apparently assuming that a multi-racial category would dilute the political significance of race and help counter affirmative action measures.  Pressure grew to make some changes for the 2000 Census and the OMB and the Census Bureau created an interagency task force composed of about 30 federal agencies to recommend changes in the collection of racial data.  In 1997 this task force recommended that the check only one instruction be changed to check one or more but rejected adding a multi-racial category or any mention of the word multi-racial in the race question.   
The OMB accepted this recommendation for the 2000 Census.  In tabulating the data, persons checking more than one race were not to be called multi-racial but instead persons reporting two or more races.  Although the multi-racial identity movement had failed to get its category added to the Census forms the Federal Government had officially acknowledged the reality of multiple racial ancestries.


Political awareness of the issues has been raised but many questions remain.  While the official dropping of the check only one instruction means that the one drop rule is no longer to be considered sacred it may take a very long time, if ever, to eliminate it.  The rule is deeply imbedded in American consciousness and the every day practices of Blacks and Whites alike.  One suggestion is that the Black community must somehow be convinced that the gains of accepting the multi-racial identity will be greater than the losses.


Further governmental steps in this direction seem likely while public attitudes lag behind.  Of course, momentum sometimes build to the point where major changes can happen surprisingly fast as when the apartheid system finally fell in South Africa in the 1990s.  The eventual demise of the one drop rule would be greatly facilitated if the parent social construction, race itself, were to decline in importance.


The rule and the resulting wide physical diversity in the African American community raises questions for scientific and medical research and medical care strategies.  Black subjects for studies of cancer or other diseases often are selected by using, if not typically selected by using the sociocultural definition of who is Black.  One way in which population mixture is sometimes acknowledged is in the common expression that when a parent is Black and the other White, so the child is half and half, while this aptly describes the child's marginal social group status, it misinterprets the earlier ancestry.  Such a child may have a parent whose ancestry is three-fourths African Black while another has a parent whose ancestry is one-fourth African Black.  The ancestry of the first child would then be three-eighths African, the second one-eighth, and the lineage of neither would be half and half.  Both may be used as Black subjects in medical research or care along with others at various points along the wide African American spectrum.


If the aim is to determine the effects of differences in life experiences in the Black and White communities, the remote ancestry of the two populations becomes irrelevant or an intervening variable to be controlled for.  When the focus is on African Americans as a community rather than a biological category, the social definition would seem quite appropriate.  Socially constructed categories can have biological effects, of course, as illustrated by the fact that the percentage of African Americans with high blood pressure is more than double that of Whites.  Over time group differences in environment and experience can produce adaptive genetic responses as has been mentioned several times today.  This evidently happened with malaria and the resulting sickle cell disease in parts of Africa, Greece, Sardinia, Southern India and elsewhere.  
The incidence of sickle cell anemia in the American Black community as a whole is still closer to that of West Africans than of Whites.  Would the difference be greater if samples from the Black community were limited to persons with predominantly African ancestry?  


Japanese in Japan have been found to have a higher rate of gastric cancer than when they moved to Hawaii and continued to marry Japanese providing a clue for the study of dietary factors.  Further, Japanese women in Hawaii who migrated again to the U.S. mainland suddenly showed an increase in breast cancer.  It is not easy to disentangle genetic adaptations from environmental, economic and social factors.


Anthropologist Dr. Robert Hahn of the Anthropology Program Office at the Centers for Disease Control in Atlanta has form many years studied the differences in health status between minority and nonminority populations.  He has highlighted the difference.   He has highlighted Black-White differences in cancer rates and has adjusted them for differences in age, poverty, occupation, housing, education, diet, health care practices and still other variables.  He has stressed the many different ways in which health data collection agencies define and count race groups and has called for more awareness of the one drop rule and its consequences.


Cancer research and care require careful attention to the difficulties with racial and ethnic categories.  Focusing on the American definition of who is Black reveals much about the social construction of racial categories.


(Applause.)

